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The substance of this paper consists of the analysis of the variant 
versions of a single hadith: a hadith regarding the Prophet visiting Sa‘d 
ibn Abi Waqqas while the latter was ill. The purpose of the exercise, 
however, is not to look at the hadith but to look beyond it and behind 
it. J am arguing for the possibility of a science of rijal: a science of 
evaluating the qualities of narrators of hadiths in their transmission of 
hadiths. Having established this possibility I will argue that: 


(1) The significance of the mass of textual material known as ‘hadiths’ 
is best understood and explained in the light of such a science 
of rijal. 

(2) Evaluating the factual contents of hadiths with the use of such a 
science will lead to results which are much more reliable than any 
of the methods modern scholars have proposed for the study of 
hadiths. 

(3) The methods of the hadith scholars working within the classical 
Islamic style of hadith study, the mubaddithin, in studying hadith 
are at least similar to what I have described as hadith study based 
on a science of rijal. 


Thus, with a hadith which has over a hundred variants, I make no 
attempt at all to evaluate the soundness of the hadith, or to date it, or 
to separate ‘fact’ from ‘embellishment’ in the hadith. I do not even wish 
to suggest that because there are so many versions of this hadith one 
should think it is a sound hadith. This is because the hadith itself is 
not the subject of this paper. | am only interested in showing that by 
gathering together many variant versions of a hadith it is possible to 
come to conclusions about the qualities of hadith narrators in their 
narrations of hadith. One could evaluate the skill of a hadith narrator 
in preserving and transmitting the words and meanings of a hadith— 
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regardless of whether such a narrator was writing down hadiths, 
whether he was memorizing them, or whether he was using some 
entirely different method. Moreover such an evaluation of skills of a 
narrator is based on material which is public and currently available— 
it does not rely on some esoteric ‘experience’ of hadiths and it can even 
be quantified if one’s tastes run in that direction. 

We find in it the following statement in Ibn Salah’s Muqaddima,' the 
most basic presentation of classical Islamic hadith criticism: 


Ob GUST bel Gad ea SU bl ye Ghlyy yaad Gl Lbslee gl l ogS Gps 
bys Vat at hy hel gk Ud Thal ys gi gS gy teal Gee cee gly Uys GLIy, Laas 
pias ply dee JNGS! Lode og) Ui laad! 15S olisey oly Laat Laue 4S atiae Ld pe 

velel ell, educa, 


To know a narrator’s control over his material (dabt) we compare his 
narrations with the narrations of sound narrators (thigat) who are well 
known for their control of their material and their thoroughness. If (1) 
we find his narrations to be in accord with their narrations, even if 
only in sense [and not in wording], or (2) we find that his narrations 
are usually in accord with their narrations and that he only rarely 
opposes them, then we will know that he is in control of his material 
and is reliable. But if we find that he often opposes [sound narrators] 
we will know that he is not reliable and we will not use his hadith as 
a sound basis for argumentation. God only knows best. 

The procedure of comparing variant versions of a text is familiar to 
Western scholars from the analysis of the variant versions of the Gospels. 
In the case of the hadith I have discussed in this paper, Marston Speight 
has applied that same kind of procedure to this hadith in an article 
devoted to the hadith of Sa‘d.* But the exercise I am undertaking is 
crucially different from such exercises: ] am not concerned with identify- 
ing the reliable texts or the reliable portions of the various texts I will 
study. Rather, I am interested in determining the possibility of reaching 
judgements regarding the narrators of these texts through a study in 
the variations in the texts as they are narrated through different 
narrators. 


* In ‘Abd al-Rahim b. Husayn al-‘Iraqi’s (d. 805) al-Taqytd wa-l-idah: sharh muqaddi- 
mat Ibn Salah (Medina: al-Maktaba al-Salafiyya, 1969), 166. 

2 R. Marston Speight, ‘The Will of Sa‘d b. Abi Waqqas: The Growth of a Tradition’, 
Der Islam, 50 (1973), 249-67. The hadith of Sa‘d is probably the hadith which has 
received the most attention in Western literature. For an excellent survey see David 
Powers’s articles, “The Will of Sa‘d b. Abi Waqqas: A Reassessment’ (Studia Islamica, 
58 (1983), 3-53) and ‘On Bequests in Early Islam’ (Journal of Near Eastern Studies, 48 
(1989), 185-200). 
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This attempt to reconstruct the reliability of narrators through a 
study of their texts is, in my opinion, the procedure Ibn Salah is 
outlining in the passage quoted. Although the study of the Gospels 
seems an appropriate analogy for the study of the hadiths, this is the 
point at which the analogy fails. There simply are not enough versions 
of each passage in the Gospels to be able to go beyond speculation 
about textual emendations to a study of the narrators of the texts 
themselves. One finds, for example, forty-five versions of the hadith of 
Sa‘d narrated through Zuhri. As we find seven students of Zuhri 
narrating these hadiths, it becomes possible to compare the narration 
of these hadiths through Zuhri to come to some tentative conclusions 
on their grasp of the material they were transmitting. It is this possibility 
which I would like to establish in this paper: that were this experiment 
to be repeated over a number of hadiths narrated through Zuhri, for 
example, we would be able to identify those of Zuhri’s students whose 
narration of material from Zuhri is most reliable. 

Once again it is important to spell out what I would like to avoid 
by this method: ‘counting’ narrations is entirely misleading; one has to 
‘weigh’ them. In the hadith of Sa‘d we find twelve or thirteen versions 
being narrated through Malik from Zuhri. But the consistency of these 
narrations is such that one would not want to leave them for the 
narrations of, say, Sa‘d b. Ibrahim, even if they were twice as many in 
number. 

In fact, that there are a certain number of narrations which quote 
the text in a certain way depends on factors like the popularity of a 
text, or the fame of a narrator at a certain time. Such factors have 
nothing to do with the reliability of the text. Having many parallel 
narrations ts useful, but determining the reliability of a narration is not 
a simple game of adding up narrations of two kinds and then deciding 
in favour of the more numerous. 


THE PHENOMENON: THE CORRELATION 
BETWEEN CHAINS OF NARRATIONS AND TEXTS 
NARRATED 


The hadith describing the Prophet’s visiting Sa‘d b. Abr Waqqis 


during the latter’s illness occurs in thirty-one hadith collections.’ I 


3 ‘ . . . . : 
‘Hadith collection’ here includes books which contain hadiths but are not necessarily 
seen as hadith collections. 











4 IFTIKHAR ZAMAN 


have chosen to identify these hadiths as 114 in number.* Version 4 is 
as follows: 


SSG tad Gye Goldy gal Gy dane Gr pale eon ‘JG oo aj) Goose Glit Libue girent! Gosa 
Lelia hayes pling abe CL lie paid! iia cr gall ple dhe conidte Lea pe MSay cue pe 
socal JL AY SUG Ile A Guest al aT} Ss Canals Jl jwtS YL J Ol alll guy 
Ue 94S 35 Gi Coe pad Lanal Yay 855 Gg! et eS LU JG Se sok YG Sl 
Ly oaks Gi poh oot bf Lge ys LAGU! poe gabe Sei Y) ais Gis GI Gy LU yp bt, 
tay dy cts 5! Y) UI dag dy tad ae onde (pte HLS Glia 8 et Ye iL CU Jey 
Ugh Op tae ut Oy Gy pdl che peday plydi cls eis poe tay GEES of ell a yay 
cet cre Ung Use Oy tay Gheds JU ha ole Of ply abe CUI le CU pany 


“6H Sn pale 


Humaydi told us that Sufyan said: Zuhri related: ‘Amir b. Sa‘d b. Abi 
Waqqas told me narrating from his father, that his father said: I became 
very ill in Makka so that I came to the brink of death. So the Prophet 
came to visit me. So ] said, ‘O Messenger of God, I have a lot of wealth, 
and only my daughter is inheriting from me. May I give away two- 
thirds of my wealth as charity?’ He said, ‘No.’ I said, ‘How about a 
half?’ He said, ‘No.’ I said, ‘What about a third?’ He said, ‘A third is 
a large [amount]. It is better that you leave your offspring wealthy than 
that you leave them paupers, begging from people. You will be rewarded 
for whatever you spend, even for the morsel of food you put in your 
wife’s mouth.’ So I said, ‘O Messenger of God, will I be left behind 
from my emigration?’ He said, ‘If you are left behind, for every deed 
you do for the pleasure of God you will increase in rank and stature. 
Perhaps you will be left behind after me so that some people benefit 
from you while others are harmed by you. But the unfortunate one is 
Sa‘d b. Khawla.’ The Prophet expressed sorrow at his death as he died 


in Makka. Sufyan said: Sa‘d b. Khawla is of the ‘Amir b. Lu‘ayy tribe. 


Analysing the various versions of this hadith, one sees that much of 
the variation in the text is strongly correlated to the variation in the 
chains of narration through which the versions are narrated. A compar- 
ison of the sixteen versions of the hadith which are reported on the 
authority of Sufyan—Zuhri—‘Amir—Sa‘d with the thirteen versions 
narrated on the authority of Malik—Zuhri—‘Amir—Sa‘d identifies 
certain definite patterns within the text in each of the two groups. 
Later, when we add the eleven versions of the hadith narrated through 


* In many cases the decision to assign a number to an occurrence of the hadith is 
straightforward. Sometimes, however, I have assigned two distinct numbers to versions 
which are not necessarily distinct (as one example of many, see the discussion of Versions 
55 and 57 on p. 14). The only logic to the numbering is that of convenience—where | 
encounter a phenomenon in which I will need to distinguish between two narrations of 
a hadith, I have assigned two numbers to the narration. 


RIJAL AS A METHOD IN THE STUDY OF HADITHS 5 


Thawri’—‘Amir—Sa‘d, we find that the texts of this group also have 
their own distinct features. 

Comparing these versions group by group with each other, the anom- 
alous will begin to stand out. This is the phenomenon I would like to 
identify clearly in the forthcoming section. In this first look, I will speak 
broadly of the topics mentioned in the various versions—basically 
ignoring variations in the wording of the sentences representing these 
topics. In a second look at these versions (page 16) I will study the 
correlation of details such as the peculiarities of wording and the 
treatment of issues mentioned in the hadiths to the chains of narration. 
In this section I will simply identify these two phenomena. 

Figure 1 provides an overview of the chains of narration through 
which the 114 versions studied in this paper are transmitted. 

The hadith is reported from Sa‘d himself along with a few versions 
(105-7) which report it on the authority of ‘A’isha bint Abi Bakr and 
some (108-14) which report it from ‘Amr b. al-Qart. The most numer- 
ous versions (1-62) are reported by Sa‘d’s son ‘Amir from Sa‘d. Forty- 
five (1-45) of these are reported through Zuhri—‘Amir—Sa‘d. The 
other major group of these reports (46—58) is through Sa‘d b. [brahim— 
‘Amir—Sa‘d. 

There are four major groups of versions narrated from Sa‘d by 
narrators other than Sa‘d’s son ‘Amir. Versions 63—71 are narrated by 
Humayd b. ‘Abd al-Rahm4n al-Himyari who heard the hadith from 
‘three children of Sa‘d’. Another one of Sa‘d’s sons, Mus‘ab, narrates 
versions 72—80 from Sa‘d. Aba ‘Abd al-Rahman al-Sulami narrates 
versions 81~—8 from Sa‘d, while a daughter of Sa‘d, ‘A’ isha, narrates ver- 
sions 92~7 from Sa‘d. 


THE APPEARANCE OF VARIOUS THEMES: 
HADITHS OF ‘AMIR B. SA‘ D—SA‘D 


The following outline describes the hadith of ‘Amir b. Sa‘d—Sa‘d— 
the Prophet (versions 1~62): 


The Visit 


A The circumstances of the visit: time, place, and fact of illness. 
B_ The Prophet’s visit. 


> Two of the narrators from Zuhri are named Sufyan: Sufyan al-Thawri and Sufyan 
b. “Uyayna. I will refer to Sufyan al-Thawri as ‘al-Thawrt’, while I will use ‘Sufyan’ to 
refer to Sufyan b. ‘Uyayna. 
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The Question of the Bequest 

That Sa‘d had a lot of wealth. 

That he had only one heir, a daughter. 

A conversation on the amount of the bequest. 

Reason for denial of request: Better leave your heirs rich... 
Consolation: Whatever you spend will be considered a good deed. 


QOmmooO 


The Issue of Emigration 





The specific question hea ge 

H_ Sa‘d’s concern regarding being ‘left behind’. | 

I Parry and consolation: If you are left behind, your good deeds will, 
increase your rank with God. 

J Veiled prediction that Sa‘d will survive the illness. 


The general problem 

K_ Prophet’s prayer for the emigrations of his companions. 
L Grief at Sa‘d b. Knawla’s death. 

M_ Identification of the reason for the Prophet’s grief. 


In studying the appearance of these sentences in the versions of this | 
hadith, I find it useful to think of full versions and truncated versions. 
Truncation is sometimes explicit, where a bit of the hadith is narrated 
and then the author of the hadith collection writes ‘and he narrated the 
remainder of the hadith...’ or words to that effect. Sometimes there is 
an argument for presuming that such a truncation would have occurred. 
The context of the narration of the hadith can itself suggest this as I 
will argue in the case of version 5 below. Or, the fact that all the 
sentences related to a single theme are missing can suggest that perhaps 
one of the narrators or the hadith collector was interested in only a 
certain subject discussed in the hadith and so he narrated only the 
sentences of the hadith dealing with that subject. Thus, there will be 
full versions, explicitly truncated versions, versions with contextual 
indication of truncation, and versions in which there is a likelihood of 
truncation along thematic lines. 

Figure 2 is an abbreviated representation of the way in which the 
thirteen sentences appear or do not appear in the first twenty-three of ~ 
the hadiths I will discuss. Each letter in the second-last column to the — 
right indicates the presence of the sentence with the corresponding label 
in the outline above. For the full versions, in the far right column I 
have also listed letters representing the sentences missing in each ver- 
sion—while a dash in place of a letter indicates the presence of the 
sentence corresponding to that letter. 


RIJAL AS A METHOD IN THE STUDY OF HADITHS 


Sufyan 


19 Ibrahim 
20 b. Sa‘d 


23 —— Ibn Abi Salama 


30 Malik 


Yanus 





40 Ma‘mar 
41 


43 Sufyan b. 
Husayn 


44 t 
45 Shu ayb 7 


Oo co“) A tn Sb Ww we 





Sa‘d b. 


‘op Hashim 


61—Bukayr 
62—— Jarir 


brahim 





63 

64 

65 

66 3 sons of 
67 Sa‘d 

68 

69 

70 

71 


72 
73 
74 


Mus‘ab 
b. Sa‘d 


81 

82 

83 

84 

85 al-Sulamit 
Sa‘d 


Muhammad 
b. Sa‘d 


94 ‘Aisha 
95 bint Sa‘d 


97 Aba Bakr 
98 —— b. Hafs 
99 —— ‘Ara’ 


101 
102-— Ibn Numayr 


103 ‘ 
104) Urwa 


‘Amir 


105 
106 ‘A’ isha 
107 


108 
109 
110 
111 
112 
113 
114 


‘Amr b. 
al-Qari 


Figure 1: An Abbreviated Representation of the 114 Versions of the Hadith of Sa‘d. 
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Chain of Narration Sentence Present Missing Sentence 

1. Sa‘id b. Mansir Sufyan AB/CDEFG/HIJKLM = -r0rrttrrernnooo 

2. Humaydi Sufyan AB/CDEFG/HIJKLM 9 ---------2----=-- 

3. Ibn Sa‘d Sufyan AB/CDEFG/ JKLM =o twererto77>- HI--- 

4. Humaydi Sufyan AB/CDEFG/HIJKLM = serrreesereeee=-= 

5. Yiinus Sufyan AB/?????/HIJKLM 

6. Humaydr Sufyan AB/CDE./...... 

7. ‘Amr b. ‘Uthman Sufyan AB/CDEF/ 0 tremrronoone GHIJKLM 

8. “Uthman b. A. ShaybaSufyan — AB/CDEFG/HIJKLM (owereecerecneeeenoe | 
9, Ibn A. Khalaf Sufyan 0 AML. ." Bees 
10. Ibn A. ‘Umar Sufyan =  AB/CDEFG/IJKLM =o ----7->----- H------ oh 
11. Hisham, Husayn, SahiSufyan. = AB/CDEF/000 werner GHIJKLM 

12. Sa‘dan b. Nasr Sufyan AB/CDEFG/h JKLM —o-*****-7-"-- [------ 

13. Zakariya b. Yahya = Sufyan W/....G/BI... 

14. Zakariya al-Mirwazt Sufyan aB/CDEFG/HIJKLM == -r-r0rorr-enono=- 

15. Zakariya al-Mirwazit Sufyan aB/..../...... 

16. Aba Khaythama Sufyan AB/CDEFG/HIJKLM =o cocrresereseeeee=7 

17. Ahmad b. Yanus Ibrahim b. Sa‘d BA/CDEFG/HIJKLM 9 —owcrrrrr recon 


18. Yahya b. Qaza‘a Ibrahim b. Sa‘d BA/CDEFG/HIJKLM 9 -----------"------ 
19. Masa b. Isma‘il Ibrahim b. Sa‘d AB/CDEFG/HIJKLM = ------------------ 
20. Yahya b. Yahya Ibrahim b. Sa‘d AB/CDEFG/HIJKLM 9 --77----------->>= 
21. Yunus b. Muhammad 
and Yahya b. Yahya Ibrahim b. Sa‘d AB/CDEFG/HIJKLM 9 ------------>----- 
22. Tayalisi Tbr. b. Sa‘d, Ibn 
Abi Salama, and 
others AB/CDEFG/ABHIJKLM--------------7->" 
23. Miisa b. Ismail Ibn Abi Salama BA/CDEFG/ ss wrtreeeeeoe HIJKLM 


Figure 2: Hadiths of Zuhri—‘Amir—Sa‘d: Group 1. 


I have used a lower-case letter to represent a sentence in a version 
where the wording of that sentence is significantly different from the 
usual wording. For example, in version 14 the first sentence has been 
split up: 


es onyrs pling Cale LI plo pall oid cngatl ple dae piudh Lin pe eal! ple Qo pe i... 
SSnteg 
[Sa‘d said that:}] he became ill in Makka to the point that his illness took him to the 


brink of death. So the Prophet salla Uabu ‘alayhi wa-sallama came to visit him while 
he was in Makka. 


Normally, the mention of Makka comes along with the mention of 
Sa‘d’s sickness so that A can properly represent all the ‘circumstances 
of the visit’ as in the outline. I indicate this, and similar minor variations 
from the routine, by the lower-case form of the letter representing the 
sentence. 

I represent the simple omission of a sentence by a blank in the place 
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where one expects the letter which stands for the sentence. Thus, since 
there is a blank in the space for M in version 2, one knows that the 
sentence simply does not appear in this version. 

] have placed question marks instead of letters representing sentences 
where there is a contextual indication of truncation. In version 5, there 
are question marks where one expects C to G. This hadith is taken 
from Tahawt’s Sharh Ma‘Gni I-Athar from a chapter discussing hadiths 
dealing with emigration. The sentences dealing with Sa‘d’s bequest have 
been omitted as a unit. This context suggests the possibility that Tahawi 
might have had the entire hadith but narrated only the portion which 
was relevant to his immediate discussion. 

I have placed dots instead of letters representing sentences where the 
narration of the hadith itself contains explicit indication that the nar- 
rator has truncated the hadith. Version 6, for example, is taken from 
the Tambid of Ibn ‘Abd al-Barr. This version occurs in the middle of 
Ibn ‘Abd al-Barr’s discussion of Malik’s narration of this hadith in the 
Muwatta’. Having already quoted a few other versions of this hadith, 
and being in the midst of discussing the full version of this hadith in 
the Muwatta’, Ibn ‘Abd al-Barr narrates sentences A to E of the hadith 
and then says ‘... and he narrated the [rest of the} hadith’. 

Along with version 6, versions 9, 13, and 15 also contain explicit 
indications that the hadith has been truncated. Abi Dawid narrates 
version 9 in his Suman on the authority of a ‘joint’ chain of narration: 
“Uthman b. Abi Shayba and Ibn Abi Khalaf both said... Sa‘d said that 
he fell ill (Ibn Abt Khalaf added the words “‘in Makka’’, then they both 
agreed in their narration) in illness during which he came to the brink 
of death...’ The parenthetical mention of the difference between Ibn 
Abi Khalaf’s narration and that of ‘Uthman b. Abi Shayba could justify 
assuming that we have here two narrations each of which contained all 
the thirteen sentences which Aba Dawtid mentions. If he is careful 
enough to note the missing word ‘in Makka’, he certainly would note 
the omission of an entire sentence. Nevertheless, because of the specula- 
tion here, I have chosen somewhat arbitrarily to assign the version to 
‘Uthman b. Abi Shayba and to attribute only sentence A to Ibn Abi 
Khalaf. Bayhaqi mentions version 13 after recording version 12 in full. 
After quoting the portion of the hadith which differs from version 12 
he says that the narrator of version 13 related the rest of the hadith as 
in version 12, Baghawi records version 15 on the authority of Zakariya 
b. Yahya b. Asad having quoted a fuller version of the hadith of Sa‘d, 
and after narrating the first two sentences he says ‘and he narrated a 
hadith with the same meaning’. In this case we also have a version of 
this hadith in Ta’rikh Dimashq which is narrated through Zakariya b. 
Yahya b. Asad. This is a full version containing all but sentence M. 
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This too could be taken as evidence that Baghawi might have had the 
fuller version. Considering the tendentious nature of this field, however, 


I have dismissed these versions to minimize the speculation involved in 


reaching my results. 

As Figure 2 shows, four versions (6, 9, 13, 15) contain explicit trunca- 
tion, three versions (7, 11, 23) are abbreviated in a way which suggests 
that thematic interest® was the cause of the truncation. Of the remaining 

sixteen versions, there are three (3, 10, 13) which are missing one or 
two sentences. The only other anomaly is that in versfons 14 and 15, 
both narrated by the same student of Sufy4dn, the initial sentence is 
divided up as discussed above (page 8). 


Malik’s hadiths from Zuhri—‘Amir—Sa‘d follow the same general — 
pattern as those of Sufyan from Zuhri—‘Amir—Sa‘d, although they 


are easily distinguished from Sufyan’s hadith in their wording: 


CU) clin LU) Spee y pie be JUG dash cee Goldy col cy sees oe pele Ge led Gal Ge Whe ada 
(599 Le pagdl cee gps le CU Jey Ge sod cope sd gay Ge gla Lee ple pingas ply dle 
Vpbiny abe UY ple UU Jy SLES Ile lhe Goresta od Gaby sity JL 55 Gly 
985 ob Lib a SS SAAN eA ply cle CU lee UI guy Lg pS LG StL lia 
YU any pe pts aS FAS I ey Gl Spb ULe pa gi Ge pad cLudal olds, 
pele UF J ges Jtda S polaned say AL LH Jyeey el eat pd gt pd a Le ge yal 
cee ales of by Lad yy Leja ty cs g! ¥) Le Ske a als gd Li! sptiny Cale 
OS cpg elie) gle pas 57s pgi pee palaued Gaal agli gy)4) ch aay pl yai ob gic 

ASny eile Gi pbany dale WU glee CU Igeny dpe Ugh cpp tee Cell! 


Malik told us on the authority of Ibn Shihab [al-Zuhri] from ‘Amir b. Sa‘d b. Abi 
Waqqas from his father that his father said: The Messenger of God salla Habu ‘alayhi 
wa-sallama came to visit me while I was ill during the year of the Farewell Pilgrimage 
because of a severe illness. I said: ‘O Messenger of God, you see the stage my illness 
has reached and I have some wealth and only my daughter is inheriting from me. May 
I give away two-thirds of my wealth in charity?? The Messenger of God salla llahu 
‘alayhi wa-sallama said: ‘No.’ So I said: ‘What about a half?’ He said: ‘No.’ Then the 
Messenger of God salla llabu ‘alayhi wa sallama said: ‘A third, and a third is a lot. It 
is better that you leave your offspring wealthy than that you leave them paupers, begging 
from people. You will be rewarded for whatever you spend for the sake of God, even 
for the morsel of food you put in your wife’s mouth.’ I said, ‘O Messenger of God, will 
I be left behind from after my companions?’ So the Messenger of God salla llabu ‘alayhi 
wa sallama said, ‘If you are left behind, for every deed you do for the pleasure of God 
you will increase in rank and stature. Perhaps you will be left behind after me so that 
some people benefit from you while others are harmed by you. But the unfortunate one 
is Sa‘d b. Khawla.’ The Prophet expressed sorrow at his death because he died in Makka. 





© It is worth noting that in each of versions 7 and 11 the hadith actually ends at 
sentence F. Another look at the outline on page 6 will indicate that it is possible to view 
sentence F as part of the succeeding discussion of emigration. Such an amendment in 
the outline would make the abbreviation in versions 7 and 11 fit my definition of 
truncation due to thematic interest quite precisely. 
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Chain of Narration Sentences Present 
24, Malik Z-A-S BA/CDEFG/HIJKLM 
25. Mus‘ab al-Zubayri Malik Z-A-S BA/CDEFG/HIJKLM 
26. Mus‘ab al-Zubayri Malik Z-A-S BA/CDEFG/HIJKLM 
97. Mus‘ab al-Zubayri Malik Z-A-S BA/CDEFG/HIJKLM 
28. Aba Mus‘ab Malik Z-A-S BA/CDEFG/HIJKLM 
29. Abi Mus‘ab Malik Z-A-S BA/CDEFG/HIJKLM 
30. Suwayd b. Sa‘id Malik Z-A-S BA/CDEFG/HIJKLM 
31. Suwayd b. Sa‘id Malik Z-A-S BA/CDEFG/HIJKLM 
32. al-ShafiT Malik Z-A-S BA/..../..04. 
33, ‘Abdullah b. Yasuf Malik Z-A-5 BA/CDEFG/HIJKLM 
34. Ibn Qa‘nab 

and Ibn Bukayr Malik Z-A-S BA/CDEFG/HIJKLM 
35. Ibn Qa‘nab 

and Ibn Bukayr Malik Z-A-S BA/CDEFG/HIJKLM 
36. Ibn Qa‘nab 

and fbn Bukayr Malik Z-A-S BA/CDEFG/HIJKLM 
37. Ibn Wahb Malik, Yiinus, 

and others Z-A-S wl Eve eee 


Figure 3: Malik’s Hadiths of Zuhri—‘Amir—Sa‘d (Z-A-S). 


The outline used to discuss Sufyan’s hadiths from Zuhri can also be 
used for Malik’s hadiths from Zuhri—‘Amir—Sa‘d. One notes (Figure 3) 
that the initial two sentences are inverted in all the hadiths narrated 
through Malik. All the versions are complete except for versions 32 and 
37. Version 32 is taken from Tahawi who, having narrated a few versions 
of this hadith, records the first two sentences of the hadith of Sa‘d and 
then says ‘then he mentioned this hadith’. Version 37 is also better seen 
as a reference to the hadith than as a ‘version’. Bayhaqi records the 
hadith through a joint isna@d within which Ibn Wahb also figures. At the 
end of the narration, Bayhaqi says, ‘... and in Ibn Wahb’s narration the 
words are: “I said: What about a half, O messenger of God?” He said: 
“No. A third, and a third is a large amount (or: a third is a lot).’” As 
we shall see later in the discussion of wording, hadiths narrated through 
Malik are oustanding in their uniformity. 

Versions 38—45 (Figure 4) include a set of four versions from ‘Abd 
al-Razzaqg—Ma ‘mar—Zuhri—‘Amir—Sa‘d. ‘Version’ 41 is another 
case which might better be called a ‘reference’ to the hadith: 

Muslim quotes the chain of narration and simply says that ‘a similar 
hadith’ was narrated to him through this chain. The texts of the three 
versions are quite complete and the order of presentation is the same 
as in the initial outline which I proposed for the Sufyan—Zuhri— 
Amir—Sa‘d hadiths (page 4). 

In version 42 all the sentences related to emigration are missing. 
Version 43 is complete, the only notable point being the inverted order 
of the two introductory sentences. The final two versions of the Zuhri— 
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Chain of Narration Sentences Present 

38. ‘Abd al-Razzag Ma‘mar Z-A-S AB/CDEFG/HIJKLM 
39, ‘Abd al-Razzaq Ma‘mar Z-A-S AB/CDEFG/HIJKLM 
40. ‘Abd al-Razzaq Ma‘mar Z-A-S AB/CDEFG/HIJKLM 
41. ‘Abd al-Razzaq Ma‘mar Z-A-S wleceehicecee 

42. Yazid b. Haran Ibn Ishaq Z-A-S AB/CDEFG/ 

43. Yazid b. Hariin Sufyadn b. Husayn Z-A-S BA/CDEFG/HIJKL 
44. Hakam b, Nafi‘ Shu‘ayb Z-A-S , iGi 

45. Hakam b. Nafi‘ Shu‘ayb Z-A-S ~ /G/ 


Figure 4; Other Hadiths of Zuhri—‘Amir—Sa‘d (Z-A-S), 


‘Amir—Sa‘d hadiths provide an interesting example of extreme abbrevi- 
ation. Both hadiths are recorded by Bukhart from Aba |l-Yaman 
al-Hakam b. Nafi‘, from Shu‘ayb from the Z-A-S chain. Both are 
restricted simply to the sentence: ‘You will be rewarded for whatever 
you spend, even for the morsel of food you put in your wife’s mouth.” 

The hadiths of Sa‘d b. Ibrahim—‘Amir—Sa‘d differ significantly 
from the hadiths of Zuhri—‘Amir—Sa‘d. It remains possible to use the 
same outline as I have proposed for the Sufyan-Z-A-S hadiths, but a 
new outline is more appropriate. 


Ce tae eal Ge seu Ge Glade Gash YG pul dl soe Gu tay GaSs Go adil! Gaal 
gel es ¥ls gel Gi 05S gay May Gly pioges plans Cale cll lie Gail piele JL sau 
el oY 2 fLG TUS Shas ugh al J gues G lid el pie Gol Ul pe lid gis opal 
pees Gl ce pak elated oS yg 8 Gh eS aS Ey ee JG SU el ed LG SF et 
CAG pie hats Ugile TiiS Spe hal ple cadisi Lage chilly pgeael Cpa Gull GydiSas ULe 
Ss Sy JU coy 87 cy tay ped cle pit led pe Oh CU ey alti pel od oll pes 


I! Sa gs 


” My decision to treat this as an abbreviation could be disputed. It is possible that 
this is not a case of abbreviation and that the hadith which Shu‘ayb had was entirely 
limited to this one sentence. I consider this to be an abbreviation from the longer hadith 
for the following reasons: (1) Version 45 contains the words ‘The Prophet said to 
Sa‘d...’, which can be seen as a reference to the entire incident with Sa‘d. (2) In his 
discussion of this hadith in “Umdat al-qari “Ayni writes: ‘We have narrated this hadith 
from Ma‘mar, Yanus b. Yazid, ‘Abd al-‘Aziz b. Abi Salama, Yahya b. Sa‘id al-Ansari, 
lon Abi ‘Atig, and Ibrahim b. Sa‘d, and all of them have said on the authority of Zuhri: 
“the year of the Farewell Pilgrimage’, as Malik has said. And Shu‘ayb too has said 
this.’ If the hadith of Shu‘ayb had any bearing on the question of the time of this 
incident it must have been Jonger than the versions Bukhari has recorded. (3) Bayhagi 
too refers to the hadith of Shu‘ayb as having a bearing on this issue of the timing of 
this incident (Ahmad b. Husayn b. ‘Ali al-Bayhagt (d. 458), al-Sunan al-kubra, 10 vols. 
(Hyderabad: Da’irat al-Ma‘arif al-Nizamiyya, 192), vi. 268). (4) Version 56 of Sa‘d b. 
Ibrahim-‘Amir is also limited to just this sentence. That version, too, belongs to a family 
of versions all of which relate the hadith in a much fuller form. This suggests that early 
narrators might have considered it sufficient in its didactic content to stand by itself. 


RUAL AS A METHOD IN THE STUDY OF HADITHS 14 


Fad] b. Dukayn and Muhammad b. ‘Abdullah al-Asadi informed us, they said: Sufyan 
informed us on the authority of Sa‘d from ‘Amir b. Sa‘d from Sa‘d that he said: ‘The 
Prophet salla labu ‘alaybi wa-sallama came to visit me during my illness while I was in 
Makka, and he disliked it that I die in the land which I had emigrated away from. He 
said, “May God have mercy on Ibn ‘Afra’.”’ I said ““O Messenger of God, may I bequeath 
all my wealth?” He said, ““No.” I said, “‘“How about a half?”’ He said, ‘“‘No.” I said, “A 
third?” He said, “A third, and a third is a lot. It is better that you leave your offspring 
wealthy than that you leave them paupers, begging people for what they have. You will 
be rewarded for whatever you spend, even for the morsel of food you put in your wife’s 
south. Perhaps Allah will raise you up [from this sickness] so that some people benefit 


BRAN? Latee 


from you while others are harmed by you.’” He said: And he had only a daughter at 
that time. 


In this hadith (version 54) the portion dealing with the issue of Sa‘d’s 
emigration is a somewhat brief preface to the main part of the hadith 
which is the discussion of the bequest. I suggest the following outline 


for the hadiths of Sa‘d b. Ibrahtm from ‘Amir-Sa‘d: 


The Visit and its Circumstances 
A The Prophet’s visit. 
B The circumstances of the visit: place [and fact of illness].° 


The Issue of the Emigration 

C Circumstances of the visit: That he disliked that one die in the land 
from which one had emigrated away. 

D_ The statement about Ibn ‘Afra’. 

The Question of the Bequest : 

A conversation on the amount of the bequest. 

Reason for denial of request: Better leave your heirs rich... 

Consolation: Whatever you spend will be considered a good deed. 

Veiled prediction that Sa‘d will survive the illness. 

That he had only one heir, a daughter. 


“OQ sm 


Comparing this outline with that of Sufyan’s hadith (page 5) one 
sees immediately that the issue of the bequest holds the centre stage in 
this outline. The issue of emigration is subsumed into the circumstance 
of the visit, and as we can see from Figure 5, in four versions the 
sentences relating to the emigration are simply omitted. 

Again in Figure 5, a dash (‘-’) indicates the definite absence of a 


* The ‘fact of (Sa‘d’s| illness’ is sometimes explicitly mentioned and sometimes not. 
However, the word used for the Prophet’s visit is “iyada which can only be used in the 
case of a visit to a sick person. For this reason I have chosen not to distinguish between 
versions which make explicit mention of his illness and those which are content with 
mention of the word $ydda. 
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« 7 


sentence, while a dot (‘.’) indicates its possible presence. A lower-case 
letter indicates that the sentence is there but in a sufficiently different 
form to warrant notice. An asterisk (‘*’) indicates that the sentence is 
present but at a different position from where it is expected. In addition 
there is a space after the D since in two of the versions sentence I comes 
after sentence D. 

The abbreviated version 53 is in Muslim’s Sahih. Muslim relates the 


chain of narration and then says ‘he reported a hadith similar in meaning . 
to the hadith of Zuhrit, but he did not mention the statement about 


Sa‘d b. ‘Afra” and he did mention the sentence that “he disliked that 
he die in the land from which he had emigrated away.’ Thus, the dash 
in the position of qD indicates that D is definitely not present, while 
the dots indicate the possibility that those sentences might well have 
been in the version referred to. 

Versions 55 and 57 are actually a single hadith narrated through a 
‘joint chain of narration’ where Waki‘ says that Mis‘ar and Sufyan 
[al-Thawri] related the hadith to him. I have chosen to assign the words 
to Thawri, while they could equally well have been Mis‘ar’s. 

The hadiths of Sa‘d b. Ibrahim are far Jess regular than the groups 
of hadiths we have looked at. This is reflected in the fact that it is more 
difficult to depict them in an abbreviated form. Sentence I, regarding 
Sa‘d having had only one daughter at the time of this incident, occurs 
in three of the versions. In versions 47 and 48 it occurs right before the 
conversation on the bequest. In version 49 it occurs at the very end of 


the hadith after the conversation on the bequest. To depict the order 


of appearance of sentence I properly, I have left a blank space after the 
position for sentence D in all the versions. The asterisk in versions 47 
and 48 is to indicate that sentence I occurs in these sentences. Version 
55 is particularly hard to represent. Sentence d occurs, but it occurs as 
the second to last sentence. Sentence H is also not at its usual place. 
The lower-case d refers to the fact that in this version the statement of 
the Prophet regarding Sa‘d b. ‘Afra’ occurs as follows: 


vel phe Cyal sane AU) ae ys Jlid «Bag ses Sua... 


...and Sa‘d mentioned emigration so the Prophet said: ‘May God have mercy on Sa‘d — 


ibn ‘Afra’.’ 


Of course, this addition to the usual version of statement D is clearly 
a statement of a narrator and not the words of the Prophet. Similarly, 
sentence I (‘He said: And he had only a daughter at that time’) is the 
statement of an unidentified narrator. Nevertheless, the varied place- 
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Chain of Narration Sentences Present 
46. ‘Abd al-Razzaq Thawri S-A-S ABC- EFG--- 
47, ‘Abd al-Rahman Thawri S-A-S ABCDIEFGH* 
48, ‘Abd al-Rahman Thawri S-A-S ABCDIEF---* 
49. ‘Abd al-Nu‘aym Thawri S-A-S ABCD EF-HI 
50. ‘Abd al-Nu‘aym Thawrt S-A-S AB--- EF--- 
$1. ‘Abd al-Nu‘aym 

and ‘Ubaydullah Thawri S-A-S ABC- EFGH- 
52. Muhammad b. Kathir Thawri S-A-S AB--- EFGH- 
53, Aba Dawad al-Hafari Thawri S-A-S ABC- ..... 
54, Fadl b. Dukayn and 

Muh. b. ‘Abd Thawri S-A-S ABCD EFGHI 
55. Waki Thawri S-A-S AB-* EFG*IdH 
56. Waki‘ Thawri S-A-S tte G 
57. Wakt* Mis‘ar S-A-S na eee 
§8. Aba Nu‘aym Mis‘ar S-A-S AB--" hDE 


Figure 5: Hadiths of Sa‘d b. Ibrahim from ‘Amir—Sa‘d (S-A-S). 


59. Hashim b. Hashim A-S 
60. Hashim b. Hashim A-S 
61. Bukayr b. Mismar A-S 
62, Jarir A-S 


Figure 6: Other Hadiths from ‘Amir—Sa‘d (A-S). 


ment of these two sentences adds to the overall impression of a loosely 
transmitted text in all the Sa‘d b. Ibrahtm—‘Amir—Sa‘d texts. 

Versions 59-62 are the last of the ‘Amir—Sa‘d hadiths. The two 
from Hashim b. Hashim (59-60) are quite similar to each other. Again, 
though the same elements are used in all the other Sa‘d hadiths that 
we have seen, there are shifts in emphasis and presentation. 


plans dake CUI clin pall riled corn ye 8 plans dale al! phe pall piled core pe 1. 
cohe cota Gh CW pl pues G cults ole pad i DI gat a pues bel 
cL (qin) celebs UH Jot SG aie ahs (gba) clad (Gi) CLI ad LG «pate 

Ua I Lasky ceed GF ay yh ede Lats HN oS Ll est GF aay) sods Laks 
SoS ee lb Se (peyi) ols SS JG SIL (pee gl) la 

gh pp bS EI SUG Pe el pens SLI eS a oI La ol (LG) 

(US ped) Sled cetils uli) cue li JG pS (Uf ols) glad AHL ro ygld JU ad sf - 


[ have identified the few differences between the two versions by putting 
them in parentheses. Perhaps the only significant difference is that the 
final sentence in version 59 draws the conclusion from Sa‘d’s bequest 
of a third by saying ‘So people began to bequeath a third, and this 
became permissible for them.’ In version 60 this sentence is: ‘So Sa‘d 
bequeathed a third and this was permissible for him.’ Naturally, a jurist 
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would then draw the conclusion of version 59 as a further step: since 
it was permissible for Sa‘d, it is permissible for us. 

Version 61 consists of mention of the visit of the Prophet; then it 
reports Sa‘d as crying and asking the Prophet if he would die in this 
land from which he had emigrated away. The Prophet explicitly says 
that, God willing, he will not. Then follows the conversation on the 
bequest followed by the sentence that it is better to leave his heirs rich 
than to leave them as paupers. Version 62 has no introduction and 
consists simply of the conversation on the bequest followed by the 
sentence that it is better to leave one’s heirs well-off than to leave them 
as paupers. 


THE WORDING 


To compare the wording of up to thirteen sentences as they occur or 
do not occur in over a hundred versions is a tedious task. Even more 
important, it becomes difficult to see the larger picture in such a morass 
of detail. It is important, however, to see the degree to which one can 
correlate certain chains of narration with regularity in the text of this 
hadith. With this intention [ have chosen to provide three types of 
differential analyses of the wordings of the various versions. 

I begin with an analysis of the first sentence of the hadith of Sa‘“d in 
the versions narrated through his son ‘Amir b. Sa‘d (versions 1-62). In 
its occurrence in these versions, this sentence provides a sort of mean 
example of the regular correlation between chain of narration and text. 
One finds that a particular wording of the hadith can definitely be 
associated with each ‘family’ of chains of narration (for example, the 
family of hadiths related through Zuhri). On the other hand, even 
within such families, the wording does fluctuate. The crucial quality 
here is that the wordings within families are sufficiently similar that, 
were one to be faced with a text of the hadith of Sa‘d without a chain 
of narration associated with it, one would be able to provide an intelli- 
gent guess regarding its chain of narration. This can be contrasted with 
the narration of sentences F, G, H, I, J, and K’ which are so regularly 
reported with essentially the same wording that no specific set of words 


? All according to the outline based on the hadiths of Sufyan, on page 5. From the 
section on bequest: F-Reason for denial of request: Better leave your heirs rich... 
G-Consolation: Whatever you spend will be considered a good deed. From the section 
dealing with emigration: H-Sa‘d’s concern regarding being ‘left behind’. I-Parry and 
consolation: If you are left behind, your good deeds will increase your rank with God. 
J-Veiled prediction that Sa‘d will survive the illness. K-Prophet’s prayer for the emigra- 
tions of his companions. 
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‘amF ‘am al-fathi 
hij hajjat al-wada‘i 
mrdt maridtu 
mrd marida 
mrdN maradan 
M makkata 
R rastlullah salla abu ‘alayh wa sallama 
N al-nabiyu salla Uabu ‘alayh wa sallama 
atRy atani rasilullah salla abu ‘alayb wa-sallama ya‘adunt 
atNy atant al-nabtyu salla abu ‘alayb wa-sallama ya‘tidunt 
“adR ‘adani rasilullah salla lUahu ‘alayh wa-sallama 
‘adN ‘adani al-nabiyu salla llahu ‘alayh wa-sallama 
jaRy ja’ani rasilullah salla l-labu ‘alayb wa sallam ya‘aduni 
jaNy ja’ ant al-nabtyu salla [labu ‘alayb wa-sallama ya‘iduni 
kRy k=a’an rasiluilah salla labu ‘alayb wa-sallama ya‘adunit 
mwt al-mawt 


Figure 7: Abbreviations for Comparison of Wording 


can be seen as a particularly strong indication that that version is 
narrated through a particular family of chains of narration.”® 

After the analysis of the first sentence, I discuss four specific issues 
on which the versions do differ: 


(1) Did the event occur during the Farewell Pilgrimage or in the year 
of the Conquest of Makka? | 

(2) Was Sa‘d’s question regarding bequest (was?ya) or was it regarding 
giving his wealth away as charity (sadaqa}? 

(3) Why did Sa‘d wish to give his wealth away? 

(4) In the conversation on the bequest, did the negotiation (which 
finally settled on a third) actually proceed? 


Naturally we will never really know the answer to these questions. The 
question being asked is: what information should we understand the 
hadith of Sa‘d to be giving us on these issues? 


The Introductory Sentence in the ‘Amir b. Sa‘d—Sa‘d hadiths 
To allow the presentation of the first sentence of the hadith in a single 
line, I will adopt the abbreviations in the left column of Figure 7 for 
the phrases in the right column. 

[ have used this abbreviated notation to describe the hadiths narrated 


* The versions which do report these sentences with an unusual wording are particu- 
larly obvious because of the overall homogeneity in the narration of these sentences. 
But none of the major families of chains of narrations have any peculiar wording 
associated only with the texts narrated through them. 
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from ‘Amir—Sa‘d" in Figure 8. A look at the figure suffices to show 
how groups of hadiths cluster together in their wording—so much so 
that it is quite conceivable that one could recognize the chain of narra- 
tion of a hadith simply by looking at its words. Again, the versions 
related through some narrators are far more consistent than those 
related through others. Versions related through Malik (24-36) are by 
far the most consistent, while those related through Sufy4dn are a little 
less so. 

It is important to bear in mind, once again, that counting hadiths 
can be misleading: it is far more important to identify the people around 
whom patterns of consistency emerge. Further, consistency in wording 
is really an additional thing. Early narrators of hadith are themselves 
quoted as having taken responsibility only for transmitting the meanings 
of hadiths—though they may well have striven to maintain the wordings 
also. The level of consistency in wording and in broader meaning at 
the level of the students of Zuhri, and then at the level of Zuhri and 
his contemporaries, is worth noting. As I will argue later, if this is a 
typical hadith, then this level of consistency in narrations will allow us 
to identify with precision narrators whose narrations are to be relied 
upon, even where the numbers go against them. 


The Time of the Event 

Those of the hadiths narrated through Sufyan—Zuhri—‘Amir—Sa‘d 
which do record a time for the event record it as being the year of the 
Conquest of Makka. However, hadiths narrated through Ibrahim b. 
Sa‘d, Ibn Abi Salama, Malik, Ma‘mar, Muhammad b. Ishaq, and Sufyan 
b. Husayn all narrating from Zuhrt record the event as occurring in 
the year of the Farewell Pilgrimage. ‘Amar b. al-Qari’s hadiths are the 
only other hadiths which place the event in the year of the Conquest 
and they do so in an unequivocal manner: 


cre esd Lab ke ll Gye tee Lids pe eee ila Ake pad pliny ole CH bee hi Jguey ol 
ve take Jon Tatas Lalas 
The Messenger of God salla llabu ‘alayhi wa sallama came to Makka and he left Sa‘d 


behind when he left for Hunayn. Then, when he returned from Ji‘irrana to visit the 
holy places [in Makka] he came to him [i.e. to Sa‘d],.. 


I have already made incidental mention (in note 7 on p. 12) of the 
comments of ‘Ayni and Bayhaaqi on this issue: both argue that Sufyan 


1 Of course, only those hadiths which have an introductory sentence have been 


described. 


ma 
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is in error here. Their argument is simply that, though Sufyan is a 
reliable narrator, more reliable narrators have it from Zuhri that the 
event occurred in the year of the Farewell Pilgrimage. Ibn Hajar’ points 
out that the hadith of ‘Amr b. al-Qari supports Sufyan’s version: 


] have found support for [Sufyan] ibn ‘Uyayna’s version in the hadith of ‘Amr b. al-Qari 
which Ahmad, Bazzar, Tabarani, Bukhari in his Tarikh, and Ibn Sa‘d have narrated: 
‘The Prophet salla llahu ‘alayhi wa-sallama came and left Sa‘d ill...’ Perhaps Ibn 
‘Uyayna confused one hadith with the other... 


Thus Ibn Hajar argues that, as far as the hadith of Zuhri is concerned, 
Sufyan stands overruled by the reliable narrators opposing his narration. 
The source of his error might have been his knowledge of the hadith 
of ‘Amr b. al-Qart. Nevertheless he is not able to come up with a 
solution better than to suggest that the event might have happened 
twice—once in the year of the Conquest, and another time during the 
Farewell Pilgrimage. ‘Amr b. al-Qart’s hadith cannot be dismissed easily 
either, since the narrators in it are all considered reliable. 


Bequest or Alms? 


Another point on which the hadith of Sa‘d seems to vacillate when 
viewed as a whole, is whether Sa‘d was asking permission to bequeath 
his wealth or whether he wanted to give it all away in charity. A 
derivative of the word sadaga would indicate a desire to give it away 
as charity, while a derivative of wastya would indicate bequest. When 
the hadiths of Sa‘d are viewed as a whole, the issue seems rather 
unclear. But when the textual variation is indexed to its chain of 
narration we see, as in Figure 9, that the variation is quite discrete. 

I have coded the hadiths of ‘Amr b. al-Qart with a question mark to 
indicate that in each of the versions the narrator expresses his doubt as 
to whether the hadith used the wording indicating bequest or that 
indicating alms. It is only in the narrations of Sufyan from Zuhri that 
we see any vacillation on this within a family of texts. This study of 
the hadith of Sa‘d has allowed us a brief amount of exposure to the 
qualities of hadith narrators. Based on this admittedly small corpus, 
one might hazard that the narration of those who speak of alms in 
narrating this hadith from Sufydan—Zuhri ought to be preferred to the 
four versions which speak of bequest. These four versions are: 


(1) No.3 which Ibn Sa‘d narrates from Sufyan; 


Ahmad b. ‘Alt Ibn Hajar al-‘Asqalani (d. 852), Fath al-bari fi sabih al-Bukhdari, 14 
Vols, ed. ‘Abd al-‘Aziz b. ‘Abdullah b. Baz, Muhammad Fu’ad ‘Abd al-Baqi, and Muhibb 
al-Din al-Khatib (Beirut: Dar al-Ma‘rifa, 1959-70), v. 363. 
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Sufyan— Zuhri— ‘Amir— Sa‘d 
1. annahu gadima M 
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‘amF qala: fa-mrdt mrdN ashfaqtu ‘ala nafsi mwt fa-atRy 

2. mrdt bi-M ‘amF mrdN ashfaytu minhu ‘ala mwt fa-atRy 

3. mrdt mrdN ashfaytu minhu ‘ala mwt fa-atRy 

4. mrdt bi-M mrdN fa-ashfaytu minhu ‘ala mwt fa-atNy 

5.  mrdt ‘amF mrdN ashfaytu minhu ‘ala mwt fa-atRy 

6.  mrdt bi-M ‘amF mrdN ashfaytu minhu fa-atRy 

7,  mrdt mrdN ashfaytu minhu fa-atRy 

8. mrd mrdN ashfa fthi fa-‘adR 

9, mrd mrdN bi-M ashfa fth ie beees 

10. mrdt “amF mrdN ashfaytu minhu ‘ala mwt = * fa-atRy 

11. mrdt ‘amF hatta ashfaytu ‘ala mwt fa-‘adR 

12. mrdt ‘amF mrdN ashfaytu minhu fa-atRy 

14. annahu mrd ‘amF mrdN ashfa minhu ‘ala mwt fa-atNy 
wa-huwa bi-M 

15. annahu mrd ‘amF mrdN ashfa minhu ‘ala mwt fa-atNy wa 

huwa bi-M 
16. mrdt “amF mrdN ashfaytu minhu ‘al4 mwt atRy fthi 


Ibrahim b. Sa‘d— Zuhri— ‘Amir— Sa‘d 
17. ‘adN ff hj 
18. ‘adN fi hij 


ashfaytu minhu ‘ala mwt 
ashfaytu minhu ‘ala mwt 


min waja‘in 
min mrdN 


* 


19. ‘adR ff hj min shakwa ashfaytu minhu ‘ala mwt 
20. ‘adR fi hij min waja‘in ashfaytu minhu ‘ala mwt 
Sufyan— Zuhri— ‘Amir— Sa‘d 

21. ‘adN fi hjj min waja‘in ashfaytu minhu ‘ala mwt 
Ibrahim b. Sa‘d, Ibn Abi Salama, and others— Zuhri— ‘Amir— Sa‘d 

22. mrdt mrdN ashfaytu minhu 


fa-dakhala ‘alayya R ya‘aduni 
Ibn Abr Salama— Zuhri— ‘Amir— Sa‘d , 
23. jaRy ‘am hij 
Malik— Zuhri— ‘Amir— Sa‘d 
24. jaRy ‘am hyj 
25. jaRy ‘am hyj 
26. jaRy ‘am hij 
27. jaRy ‘am hyj 
28. jaRy ‘am hij 
29. jaRy ‘am hij 
30. jaRy ‘am hij 
31. jaRy ‘am hijj 
32. jaRy ‘am hij 
33. _kRy ‘am hij 
34. jaRy ‘am hjj,qala: 
35. jaRy ‘am hjj,qala: 
36. jaRy ‘4m hjj,qala: 
Ma‘mar— Zuhri— ‘Amir— Sa‘d 


38. kuntu ma‘a R fi hj 


min waja‘in ishtadda bi 
ishtadda bi 
ishtadda bt 
ishtadda bi 
ishtadda bt 
ishtadda bf 


min waja‘in 
min waja‘in 
min waja‘in 
min waja‘in 
min waja‘in 
min waja‘in ishtadda bt 
min waja‘in ishtadda bi 
min waja‘in ishtadda bt 
min waja‘in ishtadda bi 
min waja‘in ishtadda br 

wa bi waja‘un gad ishtadda 
wa bi waja‘un gad ishtadda 
wa bi waja‘un gad ishtadda 


fa mrdt mrdN ashfa ‘ala 


mwt, qal: fa-‘adR 
39. kuntu ma‘a R ffi hj fa mrdt mrdN ashfaytu 
‘ala mwt fa-‘adR 





40. kuntu ma‘a R ft hj fa mrdt mrdN ashfa 


‘alayya minhu mwt 
Muhammad b Ishag— Zuhri— ‘Amir— Sa‘d 
42. Ishtakaytu ma‘a N ff hjj hatta idha adnaftu fadakhala ‘alayya R ya‘tiduni 
Sufyan b. Husayn— Zuhri— ‘Amir— Sa‘d 
43. Anna R ‘adahu ff maradihi bi-makkata 


fa-‘adR 


Figure 8: The Wording of the Introductory Sentence of ‘Amir’s hadiths from Sa‘d. 
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Versions Chain of Narration Bequest Alms 
a 
1-16 Sufyan—Zuhri—‘Amir 4 8 
17-21 Ibrahim b. Sa‘d—Zuhri—‘Amir 5 
22 (joint isnad \—Zuhri—‘Amir 1 
3 Ibn Abi Salama—Zuhri— ‘Amir 1 
24-36 Malik—Zuhrt—‘Amir 12 
38-41 Ma‘mar—Zuhri— ‘Amir 3 
42 Ibn Ishag—Zuhri—‘Amir 1 
43 Sufyan b. Husayn—Zuhri—‘Amir 1 
46-58 Sa‘d b. Ibrahim—‘Amir 9 
59-60 Hashim b. Hashim—‘Amir 2 
61 Bukayr b. Mismar—‘Amir 1 
62 Jarir b. Zayd—‘Amir 1 
63-71 Humayd—3 children of Sa‘d 7 
72-80 Mus‘ab b. Sa‘d 8 
81-7 Aba ‘Abd al-Rahman al-Sulami 7 
88-91 Muhammad b. Sa‘d 3 
92-7 ‘A’isha bint Sa‘d 3 
98 Aba Bakr b. Hafs 1 
99 Ibn Jurayj—‘Ata’ 1 
103-7 ‘A’isha bint Abi Bakr 4 
108-14 ‘Amr b. al-Qari—father—grandfather 5? 5? 


Figure 9: Sa‘d’s Request: Bequest or Alms? 


(2) No. 10 which Tirmidhi narrates from Ibn Abi ‘Umar—Sufy4an; 
(3) No. 12 which Bayhaqi narrates through Sa‘dan b. Nasr—Sufyan; 
(4) No. 16 which Aba Ya‘la narrates from Abi Khaythama—Sufy4n. 


On the other side we have narrations by Sa‘id b. Mansar (1), ‘Amr 
b. ‘Uthman (7), ‘Uthman b. Abr Shayba (8), Zakariya b. Yahya 
al-Mirwazi (14), the narration of Ibn Maja’s Sunan through a joint 
chain of narration (11), and, most important, three versions from 
Humaydi (1 in his Musnad, 4 in Bukhari’s Sahih, and 6 in Ibn ‘Abd 
al-Barr’s Tambid). Although this is drawing on material which goes 
beyond the text of the hadith, Humaydi is known as one of Sufyan’s 
strongest students. Indeed a look at his Musnad indicates that it is 
almost a collection of the hadiths of Sufyan. Thus, it would seem that 
it is not simply that more narrators relate the hadith of Zuhri—‘Amir 
as speaking of alms, but that the more reliable narrators are relating it 
in this manner. 

One would be comfortable with this, were it not for the fact that 
one finds Sufyan b. Husayn and Ma‘mar also narrating the hadith from 
Zuhri—‘Amir as speaking of bequest. In addition, all the other narrators 
of this hadith, including others who narrate it from ‘Amir, speak of 
bequest. Perhaps we can trace this ambivalence to ‘Amir himself: he 
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Chain of Narration No reason Own wealth One heir Rich heirs 


Zuhri—‘Amir 


Ww 
BR 
oe) 
it 


Sa‘d b. Ibrahim—‘Amir 
Hashim b. Hashim—‘Amir 
Bukayr b. Masmar—‘Amir 
Jarir b. Zayd—‘Amir 
Humayd—3 children of Sa‘d 
Mus‘ab b. Sa‘d 

Abt ‘Abd al-Rahmaan al-Sulami 
Muhammad b. Sa‘d 

‘A’isha bint Sa‘d 

Aba Bakr b. Hafs 

Ibn Jurayj—‘Ata’ 

‘A’isha bint Abr Bakr 

‘Amr b. al-Qart 


nN 


Figure 10: The Circumstances of Sa‘d’s Request. 


might have narrated it in both ways. Consider, for example, the hadith 
of Aba Bakr b. Hafs (version 98) which has Sa‘d asking the Prophet: 


May I bequeath two-thirds to my brothers [meaning, the Emigrants]? 


In this case the bequest itself would be a bequest to charity! Certainly 
the Prophet’s follow-up (‘... whatever you spend will be considered as 
charity ...’) would suggest that Sa‘d was thinking of last-minute good 
deeds to do: a simple bequest would be relevant to his fear of death, 
but not to the Prophet’s reply. 


The Background to Sa‘d’s Request 


Sa‘d prefaces his request with mention of one or more of three circum- 
stances: (i) that he has a lot of wealth, (ii) that his heirs are rich, and 
(iii) that he has only one heir. Figure 10 shows the distribution of these 
three circumstances among the various versions. 

Along with the complete unanimity of the Zuhri—‘Amir hadiths on 
the circumstances of the request, note that all the other hadiths of ‘Amir 
present nothing incompatible with the explicit description of circum- 
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stances in the Zuhri—‘Amir hadiths. Either no reason is put forth, or 
the statement that Sa‘d himself was wealthy is left out. Going further 
down the figure one finds that Aba ‘Abd al-Rahmaan al-Sulami is the 
only narrator whose hadiths present Sa‘d’s having had rich heirs as the 
reason for this request. Again, using the rudimentary knowledge of rijal 
I have been developing in this paper, perhaps one would want to look 
at al-Sulami’s general career as hadith narrator—is it just that in this 
hadith he is narrating differently from other narrators, or is it the case 
that he often differs from other reliable narrators? If it is the latter, 
then perhaps we could begin to form a judgement that he cannot be 
relied upon. 


The Conversation on the Amount of the Bequest 

The progression of the conversation on the bequest is probably the one 
thing which varies most within the hadiths of ‘Amir. I have listed the 
chains of narration from ‘Amir—Sa‘d in the far left column of Figure 11. 
Then I have constructed four columns for the four common ‘progres- 
sions’ I have found in the request to bequeath. 

For example, ‘1> 7% '/’ in the column to the left after the chain of 
narration represents Sa‘d asking permission to bequeath all his wealth, 
then, being denied that, asking permission to bequeath two-thirds, being 
denied which he asks permission to bequeath a half, being denied which 
he asks and finally gets permission to bequeath a third. In this column 
J have noted the number of versions from each chain of narration which 
record the conversation on the bequest as progressing in this manner. 

[have put a ‘1+6’ in the row for the hadiths of al-Sulamf to indicate 
that one of these hadiths does indeed follow the pattern of requesting 
permission for bequeathing ali his wealth, then two-thirds, then a half, 
and finally getting permission for a third. The six other versions are 
actually unique. When the Prophet arrives, Sa‘d informs him that he 
has given away all of his wealth to charity. The Prophet tells him to 
bequeath only a tenth. Then Sa‘d says, ‘... I kept bargaining with him 
and he kept bargaining with me until he said ‘“‘Bequeath a third, and a 
third is a lot.’” 

Here, restricting ourselves to looking only at the enumeration of 
differences, we find most Sufyan—Zuhri—‘Amir hadiths describing the 
event in one way, all the Malik—Zuhri—‘Amir hadiths describing it 
another way, while all the Sa‘d b. Ibrahim—‘Amir hadiths describe it 
a third way! 

I think it important to note that even though this is the element 
which sustains the most variety in its narration, it too is not entirely 
random. One could explain away some of the variety by arguing that 
in narrating the meaning of the text, the thing which was relevant 
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Chain of Narration 1> 4 KAY 13% Ww» V1 % 


—_ 
4 

= 
x 


Sufyan—Zuhri—‘Amir 
Ibrahim b. Sa‘d—Zuhri—‘Amir 
(joint isnad )—Zuhri—‘Amir 


Ibn Abt Salama—Zuhri—‘Amir 


- ele 


Malik—Zuhri-—‘Amir 


—_ 
i) 


Ma‘mar—Zuhri—‘Amir 

Ibn Ishaq—Zuhri—‘Amir 

Sufyan b. Husayn—Zuhri—‘Amir 
Sa‘d b. Ibrahim—‘Amir 


Hashim b. Hashim—‘Amir 


i) 


Bukayr b. Mismar—‘Amir 


| 
1 


Jarir b. Zayd—‘Amir 


—_ 


Humayd—3 children of Sa‘d 


Mus‘ab b. Sa‘d 
Aba ‘Abd al-Rahmaan al-Sulamt 1+6 
Muhammad b. Sa‘d 
‘A’isha bint Sa‘d 


me | w b 
> 


Abi Bakr b. Hafs 


Ibn Jurayj—‘Ata’ 


- 


‘Aisha bint Abi Bakr 


p- | 


- 
fe 


‘Amr b. al-Qari—father — 
grandfather 





Figure 11: The Progression of Sa‘d’s Request in the Conversation on the Bequest. 


to the narrators was the final decision of the Prophet. The only 
relevant point about all the intermediate questions was that bargaining 
occurred. Nevertheless, it is clear that, if there had been this wide a 
variety in all the portions of the narration of the hadith of Sa‘d, one 
would be hard put to try to identify any patterns in the narrations of 
narrators. 





THE HADITH OF SA‘DB. ABI WAQQAS 


I have spoken of the hadith of Sufyan—Zuhrt—‘Amir—Sa‘d, of that 
of Malik—Zuhri—‘Amir—Sa‘d, and of a few other hadiths; but what 
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of the hadith of Sa‘d b. Abt Waqqas? What does the hadith of Sa‘d b. 
Abi Waqqas have to say? We could say that the hadith of Sa‘d b. Abt 
Waqqas is a story about a man whom the Prophet visited either in the 
year of the Farewell Pilgrimage or in the year of the Conquest, who 
either wanted to bequeath all of his wealth, or he wanted to give it all 
away in charity, or he wanted to combine both bequest and charity, 
either because he had a lot of wealth, or because his heirs were rich, 
or because he had only one daughtcr, and so forth. Or, we could 
conduct a sort of statistical poll and speak of what most of the versions 
tell us about all of these issues and construct a sort of ‘mean version’ 
of the hadith of Sa‘d b. Abt Waqqas. A third option is to choose those 
elements from various versions of Sa‘d’s hadith which make most sense 
to us from our prior study of the history of early Islam. 

Each of these options, and a few which I have not listed, have been 
explored in the attention this hadith has received at the hands of 
Western’® scholars. I hope to have demonstrated, however, that it is 
simply not possible to discuss any text of this hadith without also 
looking at its chain of narration. In a sense it is erroneous to speak of 
‘the hadith of Sa‘d b. Abi Waqqas’. Consider, for example, version 72 
where Sa‘d says: 


all! ple same pS) poe LI Go toty Glib pele of Qa) ceils (JG Li etal gt 
elalt! gad a Liprwos ya’ gf Lidesté laye Gidi Upertas of Loi 1s) GSa :Jla pis dale 
Le UL A ad lanl ly” Ua ol allys Ghana! Casey GY) oda Leb ol ub ol ally 
odd Joe pals ead JL! Ge Wey oe laa Goliad Sle gle OS, JlG “be WW Ga 
poe ine copes JUG ek pad eb U5 hy UG Typhi tae ST GIG ULB vo pa a G 
Coe de ol UG dae JG als UF gs LG sel pling Cube Li glee a dy eats jus 
UUG JU Gye i glny te pab dee pliny Cale AU ghee oll Uda ad lke Y aS ee 

dosed! Oa) pd ely 


Four statements of the Qur’dn were revealed about me. [Sa‘d] said: My mother swore 
that she would not eat or drink anything until I denied [the message of] the Prophet. 
(Sa‘d] said: So when we wanted to feed her we would take a stick and enter it into her 
mouth [to keep it open] and then we would pour food and drink into her mouth. So 
the following statement of the Qur’dn was revealed about me: ‘... and we enjoin man 


* Tt is clear that there are two groups of scholars who work in almost complete 
mutual independence on the hadith literature. A simple index of this independence is 
that there are two distinct corpora of bibliographic references which are considered 
necessary by each group. How one should refer to the two groups is not entirely evident. 

here are many ‘Muslim scholars’ whose work is clearly in the ‘Western’ style, and 
there are many ‘Western’ scholars whose work falls squarely within the classical Islamic 
tradition of hadith study. A more descriptive terminology would be to refer to scholars 
who work within the classical Islamic tradition of hadith study and those who work 
Within the modern critical historical tradition of hadith study. I simply use the words 
‘Western’ and ‘Muslim’ as an abbreviation to refer to these two groups of scholars. 
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to be good to his parents ...’ to God’s statement ‘... but if they struggle against you to 
make you associate [others] with Allah that which you do not know ...’ [Sa‘d] said: We 
were gathered around drink and we began to compete with each other in boasting. I 
began to outboast a man from amongst the Ansar so he picked up the jaw-bone of a 
camel and he hit me on the nose with it. ([A narrator] said: So Sa‘d’s nose was broken.) 
[Sa‘d] said: The statement of the Qur’an stating the prohibition of alcohol was revealed 
about me. [Sa‘d] said: On the day of the battle of Badr I found a sword, so I brought 
it to the Prophet. I said: ‘O Prophet of God, grant it to me.’ He said: ‘Leave it.’ [Sa‘d] 
said: I said, ‘Do not treat a warrior the way you would treat someone who cannot 
protect himself.’ So the Prophet said: “Leave it.” Then the statement of the Qur’an ‘... 
and they ask you about the spoils of war...’ [Sa‘d] said: And the statement of the 
Qur’an regarding inheritance was revealed about me. 


This, too, is a ‘hadith of Sa‘d’! Consider also version 92 related by 
‘A’isha bint Sa‘d from her father Sa‘d b. Abi Waqqas: 


GIS ghey Gea  pisgns ploy date CUI ple Ut Jy ple Josa Kas Sadl seu JL 
SHES pple plans dale AL plus ose aye ted Gl ll Jade cl Led lone tl a gl las. piles 
-delull as 


Sa‘d said: I became ill in Makka so the Messenger of God came to visit me. He passed 
his hand over my face and my chest and my stomach and said: ‘O God, heal Sa‘d!?’ To 
this moment it seems to me as if | can feel the coolness of the touch of his hand on 
my heart. 


Viewing simply the texts of these hadiths, one is rapidly driven to 
the desperation exhibited in the ‘composite version’ of the hadith of 
Sa‘d at the beginning of this section. Notice, however, that one could 
create such a situation of desperation even using the materials provided 
by the hadiths of ‘Amir—Sa‘d. It is just that, having assigned weights 
to the various narrators and their narrations, one is able to see one’s 
way through the undifferentiated mass of texts which would go by the 
name of ‘the hadith of ‘Amir from Sa‘d’. 

Thus, I would suggest that we speak of the ‘Amir’s hadith from Sa‘d, 
and Mus‘ab’s hadith from Sa‘d, and ‘A’isha bint Sa‘d’s hadith from 
Sa‘d. In particular in this hadith, all the hadiths which come through 
the students of Sa‘d are themselves sufficiently homogeneous and often 
sufficiently distinguished from each other for us to be able to speak of 
hadiths of students of Sa‘d. To aggregate all the hadiths of Sa‘d yields 
far too much disparity even to allow for comparison. Within the hadiths 
of Sa‘d, the level of Zuhri—‘Amir and Sa‘d b. Ibrahim—‘Amir remains 
interesting in identifying the sources for the variations within the text. 
The level of Sufyan—Zuhri—‘Amir and Malik—Zuhri—‘Amir takes 
us to the point of tedium. Of course, even this can become important 
when studying a particular variation within the text; but we can safely 
speak of a unity within the hadiths well before we get to this subset of 
the ‘Amir—Sa‘d hadiths. 
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CONCLUSION 


There is an integral link between texts and the names mentioned in the 
chains of narration through which texts are related. I have demonstrated 
this phenomenon in the case of one hadith, but I will claim that this is 
a very typical case. Any hadith which has made it in to Bukhart’s Sahih 
will have variants on the same scale as I have located for this hadith. 
Any theory about the significance of the words in a text of hadiths 
remains incomplete without accounting for the manifestation of this 
link between texts and chains of narration in the case of that specific 
text. 

A further claim which is implicit in much of my argumentation is 
that this link between names mentioned in chains of narrations of a 
specific text and texts reported through those chains describes a regular 
correlation which is sufficiently uniform for us to be able to trace it 
across different hadiths. In other words, suppose that we first find that 
the versions being narrated through a specific narrator tend to be 
associated with peculiarities in the text of a specific hadith. I claim that 
if we then perform a similar comparative examination of the texts of 
other hadiths in which the name of this narrator figures in the chain of 
narration, we will find that on the whole the tendencies we found in 
the study of the first hadith will be confirmed and strengthened. The 
hypothesis formed in the first step can be tested and modified in the 
second stage. 

This is indeed what classical Islamic scholars do when they study 
hadith. This method of basing judgements on the qualities of narrators 
by gathering variant versions of hadiths narrated by them is implicit in 
all the work of the rijal scholars starting from the middle of the second 
century. I do not demand that their judgement be accepted, or that one 
even follow their methods. It is not even fair to ask that modern Western 
scholarship achieve the same level of explanatory rigour which the 
theories of classical Islamic scholars present. Their command of hadith 
texts and their single-minded dedication to this one discipline are not 
compatible with the many demands on the time of a scholar in the 
modern academic environment. I only ask that the correlation between 
texts and name mentioned in the chains of narrations of texts be seen 
as data which should be accounted for. 

Even if in dealing with hadith texts we are dealing with something 
like rumours, these rumours exhibit a certain correlation with the chains 


4A quick look at the discussion at the first occurrence of any hadith in the text of 
Ibn Hajar’s Fath al-bari is enough to locate an initial dozen or so versions of any hadith 
In Bukhari’s Sahih. 
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of narrations attached to these rumours. If we are not willing to credit 
that these chains of narrations consist of the names of the actual people 
who narrated the hadith as it reached the compilers of hadith collections, 
then we must provide an alternative explanation. Theories of Western 
scholars in this regard would simply dismiss these regularities in correla- 
tion between text and chains of narration instead of trying to develop 
theoretical mechanisms which would explain such correlations.” To 
reject the methodology of rijal which classical hadith scholars have used 
in studying hadith before such alternative mechanisms are proposed is 
to abandon a theory with far more actual and potential explanatory 
power for the sake of a theory which does not even aspire to address 
a large part of textual data available to us in the hadith literature. 


REFERENCES TO THE VERSIONS OF THE HADITH 
OF SA‘D 


Below is a list of the sources for 114 versions of the hadith of Sa‘d. In 
the left-hand column I have noted the version number or numbers, 
followed by the reference to the hadith in parentheses. For works in 
which hadiths are numbered consecutively I have given the hadith 
number; otherwise I have provided reference to the volume and page 
on which the hadith occurs. For hadiths in Bukhart’s Sahih I have used 
the numbering provided in Fath al-bari. 


38 (16357) ‘Abd al-Razzaq al-San‘ani (d. 211), 
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46 (16358) 11 vols., ed. Habib al-Rahm4n 
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'S Gautier Juynboll does attempt to provide such a mechanism in his theory of certain 
names achieving popularity at certain times (“An Appraisal of Muslim Hadith Criticism’, 
Chapter 4 in Muslim Tradition, Cambridge, 1983). On the other hand, his method in 
developing this mechanism is fatally flawed by a lack of control groups. He suggests, 
for example, that the name Hafs b. ‘Umar was such a name—there was one real Hafs 
b. ‘Umar, and then other people began to borrow his name to pass off their forged 
materia! on the basis of his reliability. Later rijal scholars were faced with a mass of 
varied material all attributed to Hafs b. “Umar, so they chose to assume that there were 
many Hafs’s. The evidence for this is, for example, that of forty-three people named 
Hafs, b. Hajar reports twenty as having fathers by the name of ‘Umar (Ahmad b. ‘Ali 
b. Hajar al-‘Asqalani (d. 852), Lisan al-mizan (Hyderabad, 1329), 6 vols.). But if Juynboll 
were to look at a biographical dictionary of poets or of physicians, he would find that 
people whose name is Hafs often do tend to have fathers by the name of ‘Umar. 
Similarly, Isma‘il will usually be the son of Ibrahim, Hasan will usually have ‘Ali as a 
father, and so forth. This seems to be a pattern in naming, perhaps having to do with 
Arab customs regarding patronymics. 
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